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Introduction 

Paralleling the rise of contemporary Paganism, America has seen not 

only the rise of New Religious Movements but also new cultural 

subgroups.  Among these subgroups are the Goth and vampire 

subcultures.  As late as 1999, the vampire and Gothic subcultures were 

categorized together into the ill-defined “gothic.”1  Today, 64.43 percent 

of the vampire subculture would consider themselves as something 

unique apart from the Goth subculture.2  In fact, contrary to the past 

conception of the vampire as a kind of blood-sucking parasitic contagion, 

the modern vampire is a romantic figure that has been highly refined by 

the eloquent writing of Anne Rice, who herself has succinctly captured 

the inner craving of a spiritual thirst.   Rice’s vampires represent the 

pinnacle of the evolving development of the fictional vampire from the 

folklore of Eastern Europe as a ruddy peasant who had succumbed to a 

sudden illness or quick violent death.3  Through Dracula (1897), Bram 

Stoker refined the fictional vampire into a contagious curse symbolizing 

illicit eroticism.4  Finally, Rice transforms the vampire into a charismatic 
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egotist who embraces his curse but is secretly seeking redemption; a 

figure palatable to teen culture.  

The vampire subculture is composed of highly intelligent and creative 

individuals, immersed nostalgia and chivalry.  The subculture comprises 

of people who feel they have been sucked dry by supposed progress and 

abandoned by the decaying artifacts of religion.  Thus, without a place of 

their own, this culture has reinvented itself into “a full-blown subculture 

with its own rituals, relationships, and boundaries.”5  Yet, it is within the 

vampire subculture that a new form of religious expression has 

developed from both popular occulture and contemporary Paganism.    

This article will discuss the trends of the emergent vampire religion.  

In particular, we will discuss the demographics of the vampire subculture 

and its religious tendencies.  Then, the article will discuss the similarities 

and dissimilarities between contemporary Paganism and vampire 

religions themselves.  Finally, we will briefly look at several specific 

groups providing an introductory overview of claims and features unique 

to each. 

Context of the Study of Vampire Religion 

Study of this new kind of spirituality is important because of the rapid 

proliferation of vampire religion groups.  In the early 1990’s there were 

probably no more than three groups that could claim to be vampire 

religions.  David Keyworth’s research in 2002 recognized socio-religious 

tendencies within the vampire subculture but also specifically identified 

five groups that could claim to be vampire religions.6  Our survey of 

vampire religions has identified nearly double that number, five of which 

have yet to be cited in the literature.  
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While there are probably only between 5,000 and 15,000 adherents 

belonging to all vampire religions combined, it is apparent that most of 

the vampire religions are less than thirty years old.  Many of these groups 

experienced growth after the centennial of Dracula in 1997, after which 

some expected interest in vampirism to wane.7  However, if anything, 

interest in vampirism has continued to flourish in the media with Buffy 

the Vampire Slayer (1997-2003), Underworld (2003), and Blood Ties 

(2007), and shows no sign of abating with True Blood (2008), Twilight 

(2008), and Being Human (scheduled for 2009).   

Video media focusing upon the fictional vampire combined with the 

contributions of print media, such as comic books, novels, and role 

playing games has filled the pool of ideas Partridge calls “occulture.”8  

Occulture provides a source of ideas from the popular culture which the 

vampire subculture can draw upon.  Nevertheless, this drawing is not a 

one-way street as the media also draws upon occulture for its own 

creative purposes.9  Hence, given that the interest in vampirism is 

showing no signs of waning, we can expect vampire religions to continue 

to grow in light of current cultural trends. 

Since the vampire subculture is a group on the fringe, collecting hard 

data can present methodological problems.  Alternative subcultures can 

change or fail to survive long enough to receive adequate coverage by 

academics.  To date no published anthropological survey has been 

performed on the Goth subculture.  One source of statistics is social 

networking websites from which the estimate can be derived that the 

ratio between Goths and vampires is at least 20:1;10 also social 

networking sites can provide a source of informal polls. 
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The single most important source of statistical data comes from the 

survey sponsored by Suscitatio Enterprises, LLC and the Atlanta 

Vampire Alliance (AVA) conducted from 2006 to 2008 and available 

from <http://www.suscitatio.com/>.  The survey, entitled Vampire & 

Energy Work Research Survey, is the only comprehensive 

anthropological survey of the vampire subculture and includes 379 

questions covering the range of background information, demographics, 

feeding habits, medical history, and spiritual beliefs and is based upon 

the input of 697 participants.  The purpose of the survey was to not only 

“raise the bar for future research” but also to provide the academic 

community with accurate research that contests “a small but growing 

body of published materials on the Vampire Community which paint it in 

an unrealistic, dramatic, and very negative light.”11    

Vampire Subculture 

By means of introduction, it is helpful to define vampire within the 

confines of the vampire subculture.  The notion of a “living vampire” is a 

departure from the view of a vampire as a re-animated cadaver.  Rather, 

within these subcultures a “living vampire” is a member of a cultural 

subgroup that sustains life through the consuming of the blood or life 

force of another individual.12 

Living vampires are generally distinguished between two types: 

sanguine and psi.13  Vampires of the sanguine persuasion actually drink 

blood.  Usually the amount of blood consumed is nominal, as the human 

constitution cannot tolerate ingesting large amounts.  According to the 

anthropological survey conducted by AVA, 69.76 percent of living 

vampires consume blood.14  The blood is usually either supplied by 

volunteers or procured through legal channels.  Such volunteers are 

euphemistically called “donors.”15 
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The other type of vampirism, the psi-vampire, involves the draining 

of life energy.  The means through which some living vampires claim to 

drain energy varies but can include touch, penetration of the skin, sexual 

contact, or even by line of sight.  Furthermore, unlike sanguine 

vampirism, which depends solely upon volunteers, psi-vampirism may 

access unwilling subjects, since the legalities that constrain the collection 

of blood from an unwilling host are not present with psi-vampirism.  In 

the AVA survey, 83 percent of living vampires practice psi-vampirism 

with 30 percent practicing psi-vampirism exclusively, and 50 percent of 

the survey respondents practicing both psi and sanguine forms of 

vampirism.16 

As a subcultural group, there are some interesting trends revealed in 

the AVA survey.  The first is that the majority tend to be female (62.9 

percent).17  While previous works have hypothesized a significantly high 

incidence of male homosexuality among living vampires this is not born 

out by the survey.18   Nevertheless, in comparison, a high incidence of 

bisexuality was found among female participants (40 percent).  Further 

revealed is the fact that the majority of participants are under 30 years 

old.19  It is also interesting to note that the mean IQ of this group is in the 

137-150 category, which is much higher than the general population.20 

On the psychological front, AVA surveyed respondents who had 

taken the Myers-Briggs personality assessment, a measurement of 

psychological preferences as to how people perceive the world.  The 

Myers-Briggs assessments measure four dichotomies of preferences: 

introversion/extroversion (I/E), intuition/sensing (N/S), thinking/feeling 

(T/F), and perceiving/judging (P/J).  The survey revealed that the group 
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tended to lean towards IN personality types with INFP (9.6 percent), 

INTJ (10.1 percent), and INFJ (10.5 percent) forming largest personality 

types whereas in the general US population these types are 1.5 percent, 

2.1 percent, and 4.3 percent respectively.21  The vampire community 

leans towards introversion (I) preferring information that is more abstract 

or theoretical (N).  As for abnormal psychological problems, this cultural 

subgroup reported a variety of psychiatric illnesses with depression and 

bipolar disorder being the most common.  However, these numbers were 

consistent with the general population.  It is interesting to note that 

unusual psychiatric illnesses that relate to vampirism (e.g. haemophagia) 

were not present in the survey and the single incidence of Renfield 

Syndrome is not statistically significant.22 

Nevertheless, the one area in the survey that was a marked departure 

from the general population was the incidence of childhood abuse with 

43 percent reporting either physical or sexual abuse.  While these 

numbers are notoriously difficult to collect among the general 

population, the incidence among the living vampire subculture is 

significantly higher than what is reported from the population at large.23  

Thus, we might see a factor that could help explain the self-inflicting 

behaviors within the subcultural (such as ritual scaring and bloodletting). 

Vampire Religion 

Despite the panoply of information provided by the Atlanta Vampire 

Alliance survey, very little is revealed by means of causative factors of 

the origination of living vampirism. Unlike what is portrayed in the 

movie Bram Stoker’s Dracula (1992), one does not usually become a 

vampire by being bit by a vampire.  On the contrary, it can probably be 

asserted, as some living vampires do, that vampirism is a choice.  One 

adherent, who claims to be a member of Clan Lilith puts it well, “the 
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process of becoming a vampire is very intentional and is, in many ways, 

similar to converting to any other religion or culture.”24  Thus, when we 

discuss the religious milieu of vampirism we encounter something 

similar: a myriad of choices.  Among the 697 persons who participated in 

the survey there were over two thousand faith-identities selected.25  The 

notion of one religious identity per person must be discarded when 

dealing with this demographic group.  

Three out of five responses in the AVA survey self-identified with 

new spiritualities and related practices such as Wicca, neo-druidic, 

divination, and theosophy.  Thirteen percent of persons self-identified 

with atheism or agnosticism.  Fourteen percent self-identified with 

Christianity.  Between 6 and 15 percent of survey respondents (99 

responses) specifically self-identified with Vampire Religions, 26 which 

will be the focus of the rest of the article.  These numbers are consistent 

with a separate poll that found that 83 percent of vampire community 

members believed in life after death.27 

While the number of persons identifying with vampire religions is 

small, the significance of this new kind of spirituality is that it represents 

a movement coming out of contemporary Paganism.  While there is 

considerable overlap between contemporary Paganism and vampire 

religion, unlike other Pagan groups there are some adherents that have 

left contemporary Paganism for vampire religion.  Alexis, a convert to 

the vampire religion House Sekhemu, comments as follows: 

I was heavily into Celtic Wicca for about 7 years.  Then I began 
realizing that my local Wiccan community was little more than a 
social club for Christian bashers and there wasn’t a whole lot of 
room for spiritual advancement….  I believed that Wicca could 
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be a stepping stone to greater spiritual and self-awareness but the 
Wiccans I’ve been exposed to just weren’t interested in 
progressing beyond spiritual mediocrity.28 

As vampire religion came out of contemporary Paganism, and given 

the overlap in memberships, we can expect some commonalties between 

the two spiritualities.   Both spiritualities ascribe to ritual magic and spell 

craft.29  Vampire religion is indebted to contemporary Paganism for the 

metaphysical foundation of its magical worldview, either to the 

conforming to the natural order (right-hand path magic) or the disruption 

of the natural order (left-hand path magic).30  The other area of common 

ground is the idea of subjective truth constructs that run through both 

kinds of spiritualities.  The mottoes of several vampire groups reflect this 

subjective truth ideology; for example, House Kheperu’s, “Find your 

own truth” and House Quinotaur’s, “Unity through diversity.” 

However, while there are some similarities, there are even more areas 

of dissimilarity.  In contrast to contemporary Paganism, vampire 

religions have little interest in environmental concerns and by extension 

nature in general.  Contemporary Paganism tends to exalt nature deities 

and ancient polytheistic systems as theological archetypes and is 

concerned with the environment broaching into the arena of nature 

worship.31  Vampire religions tend to be concerned with the ontology of 

vampires, but once that question is resolved there seems to be no 

compelling need for further theological inquiry.  As such, the function of 

vampire ontology seems to be to establish an epistemological position in 

context to the rest of humanity rather than to establish moral or ethical 

foundations.   

Another contrast with contemporary Paganism is that vampire 

religions tend to be conditionally exclusive rather than fully inclusive.  

While vampire religions will accept their members being a part of other 

non-vampire religions such as Buddhism, Wicca, or even Christianity, 
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membership into other vampire religions is often discouraged.  While the 

religious laity may tie this exclusivity to tribal kinship customs as 

portrayed in media such as Kindred: The Embraced (1996) or Vampire: 

The Masquerade (1991), we found that among the leadership practical or 

philosophical matters often override perceived kinship.  The Temple of 

the Vampire, because of its claim to be the “only authentic vampire 

religion,” will discourage other vampiric religious affiliations.32  

Likewise, House Kheperu will discourage membership into elitist left-

hand path groups because of a conflict with House Kheperu’s populous 

philosophy.33  Yet, the adherents of vampire religions are interested in 

the affairs of other vampire groups to the point of being meddlesome 

with conciliatory events, mergers, and even attempted takeovers.34  The 

final contrastive element between contemporary Paganism and vampire 

religion is the view of human nature.  Vampire religion tends toward 

pessimism.  Contemporary Paganism tends toward an optimistic view of 

humanity, where the individual is seen as having an inherent goodness.  

Vampire religion sees its own moral emptiness in light of its 

anthropology and projects it upon humanity as a whole.   

When addressing vampire religions, there are general trends that 

demarcate their spirituality as unique.   There are attributes unique to 

vampire religions that are derivative, but unrelated to its relationship to 

contemporary Paganism.  As a spirituality, there is consensus as to the 

general definition of a “living vampire” yet there is disagreement as to a 

precise definition.  Vampire religions agree that a vampire is living 

person that feeds upon blood or life energy, but debate as to whether a 

vampire needs to feed, how often she needs to feed, how to feed, is 

feeding to live or to feel alive.  All the groups examined for this article 
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repudiate violence and lawlessness.  Some groups have established strict 

moral codes against violence.  Because of the connotations between 

sanguinary and the popular view of vampirism and a mass media that is 

perceived to exploit these connotations to scare a misinformed public for 

ratings, especially as Halloween roles around, the vampire religions have 

been compelled to make their position on violence clear.35 

A further commonality among vampire religions is dependence upon 

the role-playing game Vampire: The Masquerade (1991) for religious 

vocabulary and ethical foundation.  As we observe this commonality, let 

us approach it with some cautions.  Because Vampire: The Masquerade 

is a game set in real places with exacting detail, it can be easy to confuse 

the reality of vampire subculture with elements of the game not 

excluding the potential for violence that is used in game play.  It is also a 

misconception to think that people who practice vampire religion take 

the role-playing game for real. 

However, vampire religion is indebted to Vampire: The Masquerade 

for a rich religious vocabulary.  Many of the terms used in a religious 

context have analogs that are borrowed from Vampire: The Masquerade.   

For example, they use “cub” instead of “convert,” “house” instead of 

“church,” “sire” instead of “pastor/elder,” and “awakening” instead of 

“conversion.”36  Vampire: The Masquerade does provide a rich, 

convenient, and instant vocabulary for vampire religions.   

The other contribution of the Masquerade is its contribution to the 

ethical system.  The ethics of vampire religion can be described as both 

consequentialist and deontological.  It is consequentialist in that it 

focuses upon the effect and deontological in that it often prescribes rule-

based duties instead of ethical principles.37  The effect is that one avoids 

unnecessary negative exposure to themselves and the group. The 

Masquerade would call this a “masquerade violation;” however, this 
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term is not used by vampire religions even though the principle is.  Now, 

for vampire religion the avoidance of exposure is as much pragmatic as it 

is in principle.  The Black Veil (also called the Rules of 13), a vampire 

religion statement of ethics, states as its first rule, “This lifestyle is 

private and sacred… Do not hide your nature, but never show it off to 

those who won’t understand.”38  

Another commonality among vampire religions is their anthropology.  

On the one hand, they generally regard humans to be prey.  They will 

regard non-vampiric humans as being similar to unthinking cattle, i.e., 

suppliers of life energy needed for sustenance.  While no vampire 

religion condones murder, they will see ordinary humans as part of the 

food chain: 

The hierarchy of living beings on earth is based upon the food 
chain.  Ultimately everything is reduced to the issue of who eats 
whom.  To achieve the Vampiric Condition, the Vampire must 
come to a predator’s perspective towards human beings.  It is 
impossible for one to become Vampire if one is unwilling to 
prey upon the vital lifeforce of humans.39 

On the other hand, they will also see living vampires as advanced or 

superior spiritual beings.  Among right-hand groups, being spiritually 

advanced is often based upon the Gnostic idea that souls or angels 

become trapped in human bodies.  Yet, among left-hand (luciferian) 40 

groups, being spiritually advanced means that one has become more 

enlightened to one’s own self-interests.  Both groups agree that the 

essence of vampirism is the idea of the superior feeding off of the 

inferior, which the Black Order of the Dragon calls “predatory 

spirituality.”41 
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A final common feature among vampire religions is that they claim to 

practice psi-vampirism exclusively.  There is only one vampire religion, 

House Sekhemu, that openly claims a sanguinary basis for their 

vampirism.  It is fairly typical for vampire religions to practice the 

drinking of blood even while disavowing the practice as is best expressed 

in the words of Nicolas Strathloch who was interviewed by Katherine 

Ramsland:  

I do rituals on a daily basis, but blood rituals usually only during 
the full moon, and it’s strictly from donors…   We don’t publicly 
acknowledge that the Temple [of the Vampire] practices blood 
rituals.  It’s a matter of personal taste.  Publicly, we do look 
down on it aesthetically.  We’re primarily psychic vampires.  We 
feed off the life force of other persons, drawing energy from 
their auras.42 

Most vampire religions have guidelines regarding the drinking of 

blood even if they do not officially sanction the practice.  Such 

guidelines may include not only how to drink, but may also include 

restrictions against feeding off the ill or those who use alcohol or illegal 

drugs.43 

A Survey of Vampire Sects 

The following is a survey of notable vampire religion sects. We have 

listed sects that explicitly claim to practice a form of vampirism and have 

purposely excluded groups that are not part of the vampire subculture 

even if they practice blood rites.   At the time of this writing, none of 

these groups is a 501(c)(3) tax-exempt organization even though they 

may act as a church.  According to IRS guidelines, churches are not 

required to apply for 501(c)(3) status while religious organizations are 

required to do so.44  It should, however, be said that many mainstream 

religious organizations began as a movement before incorporating, and 
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vampire religion is truly in its infancy.  As stated above, most of these 

groups are less than thirty years old.   

Temple of the Vampire 

This group was founded in 1989 out of Lacy, Washington.  The 

leader is George Smith.  It is essentially a mail order religion to the 

degree that some have compared it to a scam.  Nevertheless, even if it is 

a scam, some adherents do take it seriously as a religion; thus, this group 

requires serious consideration.  Until just recently, Temple of the 

Vampire was the single largest vampire religion, now supplanted by 

Kheperism, a philosophy begun by House Kheperu.  While Temple of 

the Vampire is a secret society not disclosing its core beliefs to outsiders, 

to insiders it promises to provide contact to other members and organize 

events.  The group claims to be the only authentic international vampire 

religion, which has been “in continuous existence since its creation some 

twenty years ago in 1989 when we registered our organization as a 

religion with the U.S. federal government.”45  It is, however, not 

disclosed as to what kind of registration they are talking about.  The 

Temple of the Vampire does not have a 501(c)(3) non-profit tax filing 

with the IRS nor does it have a corporate filing with the state of 

Washington.  The only filing from this group is a Registered Trademark 

for the logo, where George Smith is listed as sole proprietor.46  

Theologically, Temple of the Vampire promises to fulfill human 

potential, i.e., the attainment of power and wealth.47  There is also an 

appeal to unknown masters, which are referred to as elder vampires, as a 

source of authority.  This is similar to what had been done by the Solar 
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Temple.48  As for personal eschatology, this group believes in 

reincarnation.  Also, the group claims to have ancient origins in Tiamat 

worship and holds an apocalyptic vision in a future “Great Harvest,” 

where vampire-kind will feed off the life force of billions in a 

cataclysmic consummation.49 

House Sahjaza 

House Sahjaza was founded in 1997 in New York.  The leader, 

Goddess Rosemary, formed the group as a direct descendent of “a coven 

of female pagan vampyres.”50  The group tries to appeal to artists, poets, 

and other creative types.  Unlike Temple of the Vampire that claims to be 

a religion, House Sahjaza claims to not be a religion but a philosophy.   

Yet, the philosophy has clearly religious overtones: 

The House Sahjaza Family are spiritually intuitive beings who 
exist between the physical and metaphysical worlds, thus 
providing us with magickal, divinatory, psychic, healing and 
empathic abilities. The Vampyre uses these to understand the 
mysteries of the Universe, Goddesses, Gods, Laos, Orishas, and 
other entities, and the complex yet exciting ancient and or 
esoteric paths that we have knowledge of in this day. We 
understand the importance of science but we also recognize that 
science proves the existence of a 'un-seeable' force within the 
Universe. We are a part of everything within nature, the 'un-
seeable' force, otherwise known as the divine spark, is in each of 
us, and through our teachings we become more and more a part 
of the divine, opening up the God/Goddess potential within us.51 

House Sahjaza also has strict ethical standards and dress codes, i.e., 

they always dress for success.  Thus, the group does not attempt to 

appeal to a broad base, preferring a more elite following. 

Theologically, the group is Gnostic.  They hold to a dualistic view of 

nature.  They also promise to unveil reality through the use of gnosis.  

Yet, it is significant to note that the compensation, which they promise, 
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is not reality but personal fulfillment.  Ethically, they adhere to social 

Darwinism. 

House Kheperu 

House Kheperu was founded in 1996 in Medina, OH.  The leader, 

Michelle Belanger, has been a long-time resident of the vampire 

community publishing one of the first magazines geared towards the 

vampire subculture, Shadowdance.52   While she tours the United States 

annually to promote her books, the influence of her books cannot be 

underestimated.  Many of Belanger’s books have formed the basis of 

other groups; such as, House Sekhemu.  The most important of her works 

is the Psychic Vampire Codex (earlier and online versions of this work 

were simply called the Vampire Codex).  Belanger’s philosophy has 

come to be known as Kheperism and can be synergized with a variety of 

faith systems.  The organization claims to be tax-exempt for the tax 

benefits as a religious organization. 

House Kheperu tries to appeal to something more ancient than itself 

by grafting Egyptian symbolism over Masquerade concepts.  The group 

has a strong hierarchical caste system that includes a priesthood.53   

Kheperism holds to reincarnation where one continually returns to feed 

off the life energy of other beings.54  The philosophy promises greater 

self-awareness through the process of vampiric awakening.55 

A feature that is unique to House Kheperu is that it has started a home 

church organization called Kherete House (http://www.kherete.org/).  
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The group does not approve or provide missionaries, rather it renders 

assistance to those wanting to begin Kheperism home study groups. 

House Sekhemu 

While this group practices a brand of Kheperism and considers itself a 

sister house to House Kheperu, there are some interesting differences.  

Unlike House Sahjaza, House Sekhemu is not reticent to consider itself a 

religion, even posting testimonials as to how House Sekhemu has 

changed their lives as a religious system.  This is also the only group that 

claims up front to practice sanguinary vampirism: 

Most Sekhrians drink blood in various fashions such as in 
ceremony when the blood is mixed with wine (blood-wine), 
and/or during relations (not always sexual) with a donor/lover.  
Drinking one’s blood or allowing one to drink from you is a 
most special and intimate act that requires trust as the sharing of 
one’s blood has a tendency to bond people.56 

House Sekhemu also does not hesitate to integrate practices from 

Luciferian groups, i.e., magic ritual with a disruptive emphasis, yet 

Sekhrians also believe in the existence of a “Supreme Being” and study 

Theosophy.57   

Black Order of the Dragon 

This group was organized in 1994 in Houston, TX by Michael Ford.  

The Black Order of the Dragon is actually the second of three tiers in this 

form of Luciferianism.  Initiates are gathered into a group called the 

Order of Phosphorus.  After two years, if initiates remain in good 

standing they are promoted to the Black Order of the Dragon.  Finally, 

those who aspire to leadership are admitted to the Church of the 

Adversarial Light.   The group essentially defines vampirism through a 
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Satanist lens of elitist self-interest, “…Luciferian Desire that is not the 

actual drinking of blood but from an initiatory point of view, the hunger 

for personal knowledge, power and vital lifeforce within.”58  They hold 

that the purpose of magic or “predatory spirituality” is to consume astral 

energy or the Chi of others while spiritualizing belief and desire through 

gnosis.   

Order of the Vampyre 

This group is organized in San Francisco by Lady Lilith Aquino and 

William T. Butch.  Order of the Vampyre is an order of the larger Satanic 

group, Temple of Set, which was established in 1975. 59  Membership is 

restricted to second degree initiates in the Temple of Set.  The group 

practices left-hand path magic and is best described as a special interest 

group of the Temple of Set.60      

Other Groups 

There are other vampire religions that require mention.  Some sources 

have mentioned the Clan of Lilith.61  Little is known about the Clan of 

Lilith.  Viola Johnson, who is also the leader of the group, reveals very 

little about the group itself.  The literature available appears more self-

promotional than informational.  Almost nothing can be verified about 

this group, where it meets, its basic belief system, or what kind of 

vampirism is practiced.   

Another new group, Vampire Awakenings was formed only two years 

ago and claims to be a fast growing vampire religion in America with 
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over 200 members. One distinctive feature of this group is its strict 

membership policies: 

We do thorough background checks on ALL perspective 
members. Those who have been convicted of Murder, Child 
Abuse, Child Molestation, and Abuse of any kind will 
IMMEDIATELY be denied membership. We will ask several 
background oriented questions on the application and we expect 
them to be answered fully and truthfully. We WILL NOT allow 
anyone who has a history of mental illness to join our group, if 
however, you have not had any symptoms or problems in the last 
three years, you will be allowed to join as a member on 
probation. This is where your activity will be closely 
monitered[sic] while you are a[sic] active member of the group. 
After one year and one day, if there has[sic] been no problems 
you will be granted full rightful membership to Vampire 
Awakenings.62 

This group ritualizes the bond between donor and vampire through 

ceremony plus each transition within the group is celebrated by a rite.63 

Besides the previously mentioned vampire religions, some groups are 

also providing religious paths within organizations that are not in and of 

themselves religious; an example of this is House Quinotaur: 

Non-Religious, we are working on developing a religious and 
also magickal path within our House. This Path however, is not 
necessary to follow to be part of House Quinotaur. We offer it as 
an extra for those who wish to explore themselves magickally or 
religiously.64 

And while House Quinotaur claims to be non-religious (as is the 

apparent norm for vampire religions), they also teach magic and the 

manipulation of spiritual energies.  Interestingly enough, House 

Quinotaur holds that vampirism is genetic, i.e., that one has a genetic 

predisposition to vampirism and thus all vampires are related.65  House 

Quinotaur is like many of the unaffiliated vampire houses in that it 

started out non-religious but is becoming religious as it explores issues of 

spirituality.  Thus, we expect that as the vampire religious movement 
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progresses that we will see a continued migration from secular to 

religious organization.   

Conclusion 

While the proliferation of vampire religion is primarily an American 

phenomenon, there are signs that vampire religion is beginning to go 

international.  Temple of the Vampire already claims to be an 

international organization.  House Quinotaur has members in 16 

countries and on every continent.  The Ordo Strigoii Vii, which is a 

vampire church based out of Holland, is showing that vampire religion is 

starting to have appeal abroad.66 

Vampire religions represent a new religious movement that is unique 

from the contemporary Paganism that spawned it.  The development of 

these groups has been rapid and unpredictable and many are still in a 

process of theological formulation.  They tend to be media savvy but are 

also wary of negative publicity.  While they represent a very small 

number of adherents, their numbers are growing and in many respects 

represent a development out of contemporary Paganism.  Most groups 

have carefully considered the role of violence and have adopted pacifist 

creeds; thus, their potential for violence is minimal.  Those who join 

vampire religions and theological ideologies are looking for something 

greater than “spiritual mediocrity;” they are seeking intimacy, 

fellowship, and community and to satisfy a deeper hunger with predatory 

spirituality. 
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